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PART II. THE PRINCIPLES OF JESUS AS 
APPLIED TO PROBLEMS OF LIFE 

STUDY V 

THE FAMILY 

Jesus was not a sociologist. He enunciated ethical principles rather than 
gave specific directions as to social conduct. For this reason as well as for others, 
his teachings will continue long after specific theories as to social origins and devel- 
opments will have passed away. Particularly is this true in the case of the family. 
Jesus' interest in this unit of civilized life is moral rather than institutional. He 
is more concerned with the character of its constituent individuals than with the 
history of a matrimonial institution. In order to appreciate his teaching in this 
regard, one must place himself at the center of Jesus' thought and look down the 
radius of his interest. This center is his fundamental conception that brother- 
hood develops from divine sonship and that to be a child of God is to exhibit love 
in everyday action. Clearly enough, this lays emphasis upon the individuals in 
their relations with each other and very naturally may be extended into their 
co-operative action in institutions. Jesus himself, however, does not make such 
an extension, and we are free to apply his fundamental moral principles to the 
details of our social problems in accordance with the best information at our 
disposal. 

In estimating the teaching of Jesus concerning marriage, it is necessary to 
bear in mind that in his day the family was an institution of very long standing 
and that it was being subjected to many of the same strains to which it is exposed 
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today. Divorce was growing more prevalent and the position of women was 
undergoing decided changes, although these were less marked in Judea than in 
the Roman Empire. Jesus does not undertake to modify the ceremonials of 
weddings, the laws governing the relations of parents to children, the inheritance 
of property, or those other matters which constitute so large a part of legislation 
dealing with domestic affairs. It is, in fact, practically all but impossible to derive 
from his words any peculiar teaching as to marriage beyond ideals of individual 
life and the sanctity and permanence of the home. But none the less, Christian 
civilization in its attempt to apply his principles to family relations has developed 
a conception of the home altogether its own. In this particular, as in so many 
others, the influence of Christianity as a growing religion has been more extensive 
than the detailed teachings of Jesus, but it has never yet reached the boundaries 
of his principles. 

I. THE TAMH-Y AMONG THE JEWS 

Again we must emphasize that we cannot fully understand Jesus until we see 
him in his own day. In order to appreciate the statement already made that the 
application which he makes of his principles may be less extended than the 
principles themselves, it is well to understand the historical relations in the midst 
of which he taught and which gave rise to inquiries which he answered or to con- 
ditions which he criticized. We should also bear in mind how much civilization 
owes to the Hebrew family. The Old Testament in a broad sense might almost 
be described as an argument for eugenics and a presentation of the inevitable 
tendency of sin to reproduce itself in families. An interesting study might be 
made of the families of the Old Testament and particularly of the women of the 
Old Testament. 

It is also necessary to bear in mind that the Old Testament records the develop- 
ment of the family. We see the families of the Old Testament worthies reproduce 
many, if not all, of the evils of their contemporary society. Polygamy, slavery, 
the father's power of life and death over his children, the immorality which came 
from families of mixed parentage, as well as the grosser sins, are all to be seen 
in the history of the nation, as ancient Semitic customs were brought under the 
sway of the ideals of the prophets. 

In the time of Jesus, many of these evils had disappeared, to be replaced by 
others of the more modern type. 

First day. — § 73. The Hebrew family as described in the Old Testament pre- 
served many of the customs of more primitive times: Gen. 20: 1-30; II Sam. 5: 13. 
The passages cited introduce two Old Testament families as types of their times. 
Marriage was polygamous. In estimating the domestic history of the various 
Old Testament worthies, it is to be borne in mind that the Hebrew ideal of the 
family was borrowed from Semitic civilization and that only gradually was it 
modified. 

Second day. — § 74. The religious development of the Hebrew people under the 
leadership of the prophets involved the lifting of the family to a higher plane than that 
in other Semitic races: II Sam. 12:1-25. That the sacredness of the family had 
not only a sociological bearing but an element of pure morality is illustrated by 
the Tenth Commandment and by such prophetic teaching as in the story of 
II Sam. 12:1-25. We see in this topic perhaps more definitely than in many 



12-2 THE BIBLICAL WORLD 

others that moral conceptions of social relations are a growth. It would not be 
fair to say that the Old Testament teaches polygamy. This institution existed 
from the most ancient times and the superiority of the Hebrews lies in the gradual 
regulation of the evil until in the teaching of Jesus it was done away with. 

Third day. — Exod. 21:2-11; Deut. 24:1-4; Lev. 21:1-3. A study of the 
laws regulating the relationships of the family as they appear in different 
periods shows that the family was regarded as sacred, although we see little 
progress toward the establishment of monogamy. Read Exod. 2 1 : 2-1 1 and note 
that the law provides that the taking of a new wife does not diminish the hus- 
band's duty to the former one, and that in the regulations concerning slavery, 
regard is shown for the unity of the family of even the slave. Read also Deut. 
24:1-4 regarding the divorce of wives. Remembering that to approach a dead 
body was accounted defilement, read Lev. 21 : 1-3 and note the strength of family 
ties in permitting a man to approach the dead body of mother, father, son, 
daughter, sister, or brother as an exception to the law concerning defilement. 

Fourth day. — Gen. 24; 27; Deut. 21:15-17. The obligation of the father 
to provide for the future of his son is interestingly set forth in the care of Abraham 
to provide a suitable wife for his son (Gen., chap. 24). See also Gen., chap. 27, 
for an appreciation of the right of the eldest son; cf. Deut. 21 : 15-17. 

Fifth day.— § 75. The Hebrew family in the time of Christ presents the high- 
est family ideals of the ancient world: Matt. 15:1-9; Deut. 6:4-9; Matt. 19:3. 
The teachings of the Pharisees concerning the family were very minute and in 
general intended to maintain the authority of the parents and the education of 
the child in the law. They obeyed literally the command of Deut. 6:4-9. I* 1 
some cases, however, the devotion to extreme literalness involved them in serious 
perversions of the fundamental principles of the law; see Matt. 15:1-9. At the 
same time there was a tendency upon the part of the Pharisees to make divorce 
more easy. This is doubtless that which gave rise to their question to Jesus 
concerning divorce (Matt. 19:3). Yet as a whole, under the direction of their 
great teachers, the Jewish home became the center of religious influence and ideals. 

II. JESUS ' LIFE AS AN ILLUSTRATION OF HIS TEACHING 

We cannot look to Jesus for an example as a husband or father. He was 
unmarried and had no home. He knew human life and God's providence from the 
experience of a son rather than that of a parent. Despite this limitation of his 
experience, however, his attitude and relations are of significance in giving color 
to his teaching, for if, as he so clearly implies, the real problem of the family is the 
problem of brotherliness, his attitude toward homes, as well as toward men and 
women, has its own significance. 

Sixth day. — §76. Jesus was not an ascetic: John 12:1-3; Luke 10:1-9; 
14:1 ff.; 19:1-10. Jesus loved to be in the homes of his friends. Read the 
several instances cited above and note that they do not appear to be exceptions to 
his general practice of social intercourse. Although he was without wife and 
children, and although he had been forced by his mission to leave his home in 
Nazareth, yet he was an honored guest in many homes. 

Seventh day. — § 77. He was a loyal son and, from his experience as son, could 
admirably interpret the ideal relations with God: Luke 2:41-52; John 2:12; Mark 
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6: 1-6; John 19:25-27. Read the references given and their testimony to the 
fact that even to the day of his death Jesus was concerned with his family relation- 
ships. Did it ever occur to you that if Jesus had looked upon humanity from the 
point of view of the heavenly Father, his words would have had less meaning to us 
than now when he interprets that heavenly Father to us from his own filial experi- 
ences ? We can understand our relationship with God very much more readily 
than we could understand God's relations to us. 

Eighth day. — Matt. 7:7-11. Yet he could use the experience of fathers to 
illustrate the attitude of God toward his children. Read Matt. 7:7-11. Might 
it not be that we have here an unexpected sidelight upon the way in which Jesus 
had been treated by Joseph ? If Joseph had been a cruel man, would the parental 
analogy have been so readily used by Jesus? Consider your own case. How 
far does parental severity tend to present to children the true love of God ? 

Ninth day. — § 78. As a man, Jesus was always chivalrous toward women: 
Mark 5:21-43; 7:24-30; Luke 7:36-50; John 8:1-11. One needs no better 
evidence than the incidents narrated in these passages to be convinced that Jesus 
was essentially a gentleman. It is worth noticing that this chivalry is not the 
outcome of a sense of superiority to women. There is in all his language not a 
single saying that would imply such a feeling. This is a lesson which our modem 
world needs to learn as women come to industrial and political contact with man- 
kind. When men and women are altogether equal, there will still remain as one 
ideal of their relationships, the chivalrous treatment of Jesus. 

Tenth day. — Luke 14:7-14. The unwillingness of Jesus to use home life and 
social intercourse for selfish purposes is clearly seen in one of the conversations at 
the Pharisee's table narrated in Luke 14:7-14. Note also Paul's directions against 
over-inquisitiveness in social relations (I Cor. 10:23-33). I s this a reflection of 
the attitude of Jesus ? 

Eleventh day. — § 79. Jesus respected children and their rights: Mark 10: 13-16. 
Read Mark 10: 13-16 as expressing the genuine respect and love of Jesus for chil- 
dren. This attitude of Jesus toward children has probably meant more to civili- 
zation than we can ever estimate. It has not only given us confidence to believe 
that little children who die are to live in heaven, but it has also urged us to see to 
it that children who live shall be given an opportunity in our social life. Nothing 
more sharply shows the superiority of Christianity to heathenism. Recall how 
much we are doing and how much we are going to do for the welfare of children in 
our modem world, particularly that of girls, and then give Jesus due credit, not 
only for love as a social force in general, but also for his recognition of the rights 
of children in particular. 

m. THE TEACHING OF JESUS CONCERNING THE POSITION OF WOMEN 

The ideals of any nation or any teacher can be estimated by the position 
accorded by them to women. The civilization in which women are treated as mere 
property may produce great warriors but will not be progressive. Consider the 
case of Mohammedanism. In the same proportion as women are treated as per- 
sons rather than as property will the family develop as a moral force and society 
as a whole grow democratic and equitable. The position of women in the time 
of Jesus among the Jews was not as high as that of women in the most advanced 
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modern states but it was far enough from that of women under the Turkish rule 
in the same countries. The influence of the Pharisees was toward the freeing of 
women from some of their most burdensome limitations, and they had the freedom 
of activity and the dignity of position which was as high as any reached in the 
Roman Empire unless possible exceptions were made of some of the most enlight- 
ened families of the city of Rome. The teaching of Jesus as well as his example 
has served to elevate still further the position of women as persons, although for 
centuries they suffered from the situation which followed the coming of the 
Northern tribes into the Roman Empire and the disorders involved in the estab- 
lishment of a new social order. 

Twelfth day. — § 80. The supreme thing in a woman's life is not domestic or any 
other physical duty: Matt. 6:19-34; Luke 10:38-42. Jesus' teaching addressed 
to men concerning the superiority of the Kingdom of God over money (Matt. 
6: 19-34) and his words concerning undue anxiety about food and dress were thus 
limited because of the customs of his times. Today they would be heard by both 
men and women. He teaches that the supreme thing in a woman's life is not 
woman's cares, but the Kingdom of God (Luke 10:38-43). 

Thirteenth day. — § 81. As children of God, men and women are equal: Luke 
7:36-50; 8:1-3; John 4:4-42. While Jesus has no expressed teaching as to the 
relative superiority of the two sexes, is it not plain from his general attitude toward 
women that he regarded them as equals ? Recall the stories in Luke 7 : 36-50, read 
a few days ago. Read also Luke 8:1-3. In this connection it is to be noticed 
that his disciples evidently did not share in this position. Read John 4:4-42, 
especially vs. 27. 

Fourteenth day. — I Cor. 11:3-16; Eph. 5:23-33; Col. 3:18; I Pet. 3:1-6. 
It will be interesting just here to compare this eloquent silence of Jesus con- 
cerning an inferior position of women with the opinions of Peter and Paul, to 
be found in their letters. (See references.) Was Paul in his environment able to 
see all the inferences of the teaching of Jesus as applied to the status of women ? 

IV. JESUS' IDEAL OF THE FAMILY AS AN INSTITUTION 

We cannot understand Jesus' teaching until we understand his analogies. A 
study of the comparisons which he makes and the similes which he uses will enable 
us to arrive at much information concerning Jesus' own views which otherwise 
we should not possess. This is particularly true in the case of the family as an 
institution. Here, as in all other matters, Jesus' chief interest is moral rather 
than sociological. He could not express his ideals by appeal to immoral or non- 
moral customs or institutions. 

Fifteenth day. — § 82. The family is one of life's blessings but is not the supreme 
blessing: Matt. 10:34-39; Luke 14:25-33; Matt. 6:25-34. Is it not true that 
a supreme value is given anything when its surrender is made a supreme test of 
devotion to another cause? In the light of this, study carefully Matt. 10:34-39, 
especially vs. 37, comparing it with Luke 14:25-33, especially vs. 26. Do we 
not here again see Jesus' recurrence to his great principle that devotion to the 
Kingdom of God must be supreme in life? Note again Matt. 6:25-34. 

Sixteenth day. — § 83. The ideal family is the embodiment of parental and filial 
love: Luke 15:11-32. The ideal conception of the family is seen in Jesus' teaching 
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by contrast in the story of the reception accorded the prodigal son by his brother 
(Luke 15:11-32). The naturalness of love for one's brother is emphasized in 
Matt. 5:47. Jesus' high conception of the position of father has already been 
sufficiently indicated by his use of the term as descriptive of God. 

Seventeenth day. — § 84. Jesus makes the family the type of the Kingdom of 
God: Mark 3:31-35 (Matt. 12:46-50; Luke 8:19-21); Matt. 23:9. Itisimpos- 
sible to overestimate the significance of this comparison. We always think of 
spiritual matters in terms of our noblest experiences. Thus Jesus sets forth the 
Kingdom of God as a family because in it he sees the expression of the noblest 
attitudes of life. God is a father because he is fatherly. Men are to be brothers 
because they are to embody in their lives the life of their heavenly Father. At 
this point recall the first study of this series on the teaching of Jesus about God 
and then read the references above. 

Eighteenth day. — Rev. 21:1-9; II Cor. 11:2; Gal.3:23 — 4:7; Eph.3:i4-i9. 
The use made by the apostles of the family as a type of the Kingdom of God may 
be seen in the passages above. 

Nineteenth day. — Matt. 19:12; I Cor. 7:32-34. Yet it is to be remembered 
that Jesus teaches that the family as a human institution is inferior to that spiritual 
family of which it is a type. Jesus taught that one should be ready to sacrifice 
even the supreme good of family ties wherever they come in conflict with the high- 
est good of life (Matt. 19:12). Recall also the references given under the fifteenth 
day. A similar estimate of Paul may be seen in I Cor. 7:32-34. Thus the real 
contribution which Christianity has made to the conception of the family as an 
institution is in the range of moral idealism, not in the region of detailed legislation. 

V. JESUS' TEACHING AS TO MARRIAGE AND DIVORCE 

It is wise to approach a discussion of these very difficult matters from the point 
of view of the family. The history of civilization is very largely the development 
of social control through the better relations of the sexes and the interests of the 
child. Various substitutes for marriage and the subsequent family life have been 
proposed, but human experience has tended steadily toward the ideal for which 
Christianity in its reliance upon Jesus' teaching has stood. Modern tendencies 
look toward the ending of the marriage tie by divorce, although without the aboli- 
tion of the family as an institution. A study of the situation will make it plain 
that here we have a question of public policy which at bottom is one of morals. 
The teaching of Jesus, therefore, is especially valuable for, without committing 
himself to any particular theory of sociology or economics, he lays stress upon those 
moral ideals which his followers are supposed to embody as they enter the marriage 
relation. 

At this point, we must make a highly important decision, namely, whether 
the teachings of Jesus relative to social relations are intended to be legislation for 
those who do not make the fundamental decision to be his disciples; or are illus- 
trations of the practical working of his principles as they are embodied by his 
followers. To put it in another way: Does not their successful maintenance 
involve a decision to possess the Christian character on the part of those who would 
put them into operation ? On the whole, the latter seems the true view. While 
the ideals taught by Jesus are for everybody, they can be worked out successfully 
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only as individuals order their lives by his teaching and embody in themselves 
the divine life which he revealed. A Christian family presupposes Christian 
individuals. 

Twentieth day. — § 85. Jesus emphasizes purity in thought as fundamental to 
purity in life: Matt. 5:8, 27-32; 18:8,9. Read the passages and recall that in 
this emphasis he is consistent with his entire teaching. Actions are to him the 
fruitage of character, and character is clearly enough dependent upon the habits 
of thought and desire. A Christian home involves the maintenance of Christian 
character on the part of individuals. Speaking generally, the purity of society 
will not rise higher than the moral ideals which control the relations of the 
sexes. 

Twenty-first day. — I Cor. 16, 17; 15:1-13; 6:9-11, 19, 20. The emphasis 
laid by the apostles upon the same conception is very strong. Read the passages 
from Paul noted above. 

Twenty-second day. — § 86. Jesus leaches that marriage is of divine origin and 
should be monogamous: Matt. 10:2-12 (19:3-6); Eph. 5:31; I Cor. 7:2. In 
order to appreciate Jesus' teaching as to the origin of marriage, it is well to recall 
the view which is the opposite of his — that marriage is a status entered through 
a legal contract. For Jesus' conception see Mark 10:2-12 and Matt. 19:3-6. 
It will be noticed that Jesus thus directly teaches that marriage should be 
monogamous. For a similar position on the part of Paul see Eph. 5:31; ICor. 7:2. 

Twenty-third day. — § 87. Yet marriage belongs to a group of temporal rather 
than spiritual relations: Mark 12:18-25; Matt. 22:23-30; Luke 20:27-36; 
I Cor. 7: 27-31. Jesus teaches that the marriage relation is one intended only for 
this life, not for the future Kingdom (Mark 12:18-25 and parallel passages 
cited above). The same position is to be seen in the teaching of Paul (I Cor. 
7:27-31). (In reading this passage from Paul we must bear in mind that the 
early Christians looked for the speedy coming of Christ and the end of the 
world.) 

Twenty-fourth day. — § 88. The family must be controlled by the fundamental 
principles of the Kingdom of God: Eph. 5 : 24-33 > Col. 3 : 19. Jesus does not give 
specific teaching as to the relation of husband and wife in the family, but it is clear 
that this must be included in his general teaching of the supremacy of love and 
forgiveness. If it is necessary for two brothers to become reconciled to each other, 
it certainly is necessary for a husband and wife. The apostolic writings abound 
in specific directions on this point; for example, Eph. 5:22-33; Col. 3:19. The 
importance of this ethical conception of the marriage relation as over against 
the merely eugenic or legal is characteristically Christian. A knowledge of 
physical laws is desirable, but physiology can never take the place of the Seventh 
Commandment, or of the teaching of Jesus that unity in the family as well as in 
society must ultimately be in the realm of Christian love. The early Christians 
saw this and tried to work out their problems on that basis. 

Twenty-fifth day. — § 89. With one possible exception, Jesus does not sanction 
divorce for any cause: Mark 10:11, 12; Matt. 3:31, 32; Luke 16:18; Matt. 
19:3-12; cf. also John 4:16-18. Read the references given. This teaching 
becomes all the more striking when one recalls the tendency among the more 
liberal rabbis to make divorce easy. It is noteworthy that the clause recognizing 
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one possible basis for divorce is not found in the saying as given in Mark. It is 
exceedingly important for us to decide whether Jesus is here laying down a law 
on which human legislation should be based or is setting forth the inevitable 
outcome in the family of the spirit of loving fellowship which should exist between 
all members of the Kingdom of God. 

VI. THE APPLICATION OF THESE TEACHINGS OF JESUS 

The question raised in several paragraphs and particularly in § 89 involves 
the natural query as to the relations of the teaching of Jesus and social legislation. 
Do the teachings of Jesus represent the ideals toward which we must educate people 
or should they be directly enforced by laws ? It is well to have one's mind clear 
on this point before undertaking to apply the teaching of Jesus to actual condi- 
tions in the way of general legislation. But in any case the teaching of Jesus must 
be the guide of his professed followers. In other words, even if we were to decide 
that the state should not undertake to make literal application of the teaching of 
Jesus, the obligation for Christians would be unaffected. The Christian who does 
not undertake to order his life by the teaching of Jesus is at the best inconsistent, 
but more probably insincere — a representative of that class of hypocrites which 
Jesus so severely attacked. 

Twenty-sixth day. — Notice the difference between Jesus' conception of the family as 
constituted by the marriage of man and woman with that established by law. The law 
regards marriage as a status established by a contract made under the auspices 
of, and supervised by, the state. Jesus regards marriage as an institution estab- 
lished by God. May it not be that both views must be held, the institution being 
sacred but the union of any particular man and woman in marriage being under 
the control of the state ? This is the actual situation as we find it among most 
Christian nations today. A serious danger is that any particular marriage may 
not be loyal to the ideal of the institution itself as Jesus conceives it. 

Twenty-seventh day. — Does not the application of the ideal of Jesus to marriage 
involve the circumstances prior to actual marriage ? When one recalls that marriages 
are generally entered upon by young persons as the result of impulse, rather than 
of reflection, is it not of the utmost importance that young persons should be 
trained in the ideals of married life ? If a generation comes to regard marriage 
as a mere legal contract, involving no moral obligations beyond itself, and capable 
of dissolution at any time, will not the stability of the home and the moral life 
of the nation be threatened at its very source ? What rights would children lose ? 

Twenty-eighth day. — The question whether instruction as to sex should be given 
in the school has two sides. Certainly such instruction of the proper sort is owed 
each generation, but such instruction is not likely to be very influential in main- 
taining the sanctity of marriage and the home, unless it is reinforced by morality 
which in turn rests upon religion. How far the church should give instruction 
as regards moral conduct involved in the Christian ideal of the family should be 
a matter of deep concern to pastors and church members. If, as Jesus taught, 
the physical aspects of marriage are to be regarded as secondary to the great moral 
obligations governing the relations of persons, it certainly ought to be expected 
that his followers would undertake to make marriage in very truth what the church 
has taught that it should be, a symbol of the inner and spiritual fellowship. 
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Twenty-ninth day. — The safest approach to a discussion of the divorce problem 
is through Jesus' conception of the family. It is evident from a study of statistics 
that divorce cannot be cured by restrictive legislation. Its remedy lies back in 
the region of personality rather than in the courtroom. The legislation of America 
has not attempted to reproduce Jesus' teaching as to the question of divorce 
for other than one possible cause. Has it then been untrue to the general principles 
of Jesus' teaching ? If the ideal family relation involves a Christian attitude on 
the part of husband and wife how far can it depend upon general legislation? 
If such an attitude is not existent, would Jesus' teaching, regarding the legislation 
of Moses relating to divorce among the Hebrews, admit the possibility of divorce 
as a legislative means of preventing actual suffering or injury, in ill-established 
families ? What need have real Christians for even mentioning divorce in their 
own case ? 

Thirtieth day. — The immediate bearing of this discussion should be upon one's 
individual life. Each one of us should seriously question himself whether his 
conceptions as to the relation of the sexes and the inner relations of the home are 
governed by the fundamental conception of brotherliness which Jesus enunciates. 
Whatever concession Christians may be forced to make to the un-Christian con- 
ditions of life, there should be no compromise in their own case. Jesus' principles 
of love and forgiveness should hold as truly in the home as in other relations of 
life. Unless Christian people can really embody these ideals of Jesus, society 
will certainly not move in the direction of his ideals. If the salt shall lose its 
savor, wherewith shall it be salted ? If Christians cannot establish families on the 
basis of the ideals of Jesus Christ, how can we expect that society can do better ? 
Should not every Christian family have its religious life and every parent be a 
help to belief in the Heavenly Father ? 



